iaw^ilgrSm 116H206 


1. Dr. Nandamalabhivamsa on the BhikkhunT Issue 

http://www.dhammadownload.com/Dr-Nandamalabhivamsa-VideoInMyanmar.htm 

Rewritten portion of the recording called - 080^0000040330(0308? - 6lGGOogg|[8sogpGco6. (About the 
BhikkhunT Dispensation, by Prof. Nandamalabhivamsa) 

c8c^[|oOOOO^.O^ OoSoOcScIj) 33G4>OOOC^S?O0O?GOgCJOO (c^OOCg^sJc^SGCgOO 33C=j|?O0§?GCg33G6T 

glgossooosocooSs^l^s ooS|6jS|oqoooSii 

Regarding the women's dispensation, Westerners think and say, that the Myanmar monks discriminate 
(/"separate on") women. 

0^0^39(^600 aO^?Ojj>33gS33G6|?S§Cq ^GOOoSoOG^. gS^OOoS g|[cqCQoSll 3lc|oDp8 GOOOOqfOSGOg C|Co|,l|^[0^6|6|6 

o^soGOgco^Ss 6|oo^;|y[g6 <j|6|gOGolsx^; |6jS|cqoQOQ(olii 

They see (and) observe (the issue) from the point of view of equality. Therefore, they see (it as) that if it is 
possible to ordain men, then women also should have permission to ordain. 

I^Goepo^sGCoSGCgcnGCOO oqpso co|,sog30g630Ge|s <^000080004.0000 8 ^g 5 s<jpooo 8 aoG,|.o [cgpSoIcQoSii 
GOOCph 6|Co|,?GOo8GOgOO 08og[^00000^»0C00 000304.04.8 0OO O^gOOOCOfoSsCO CgSOOgoSoJcjo^ COOOOOOOSolcDoSlI 
GCOOOOO4. cScg^GCgOO) GS^C^ollI 00000004.0^00000 00000404.8 000 o^gocogSsoo 84>g5?og 0^0040^800003 
C^OO^OOoS 00^00^.0^8ox)0g ^[cSooS OOgSsflScpOOgSooSd^y? gOgOOOgOSOO 30g o «0^ G006|oh^ <jj>COjo5?Og300^ 

ojjico^SsogoloooSii 

However, the Myanmar monks understand (/"watch") (this issue) from the point of view of Vinaya, rather than 
from the point of view of equality between men and women. The Theravada monks accept that the BhikkhunT 
Dispensation has entirely disappeared at the year [1]500 of the Buddhist Era. 1 (I) am not talking about 
Mahayana bhikkhunTs. Mahayana means (the monastics), since the year ca. 100 of Buddhist Era, follow Vinaya if 
they want, if they don't want they don't follow (Vinaya), (and) if they want to add something they add, (thus) 
becoming a large group that separated (from the mainstream) - and as their version (of scriptures) has 
separated from the Theravada, the people (themselves) also separated (from the Theravada monks) [i.e. their 
location of monasteries etc. was different]. 

c8og[|o^coooo cpo^s j [03803 6jco^,;o ^Soooolii G|co^,sGco8Gcgo6 008(038 c8og[^oGogoo 008(036 Soft 4.8(038 

6|OO^SQ6|OOOII gg^olgO Cp3^?G [cjpoSo^GjS GjCO^SOOCp 0CO^SGG<j|GCOOCOOg o CgSOG^S^SGOOOII 

BhikkhunT becomes (a bhikkhunT) only when she gets higher ordination for two times. One time at monks, one 
time at bhikkhunTs. Thus (she) has to get higher ordination two times. At this time, if we want to make a 
bhikkhunT, because there is no bhikkhunT for making (the new) bhikkhunT [i.e. no bhikkhunTs who would carry 
out the bhikkhunT side of ordination], it is absolutely no more possible (for a woman to become a bhikkhunT). 


1 Together with Sayadaw U VajirapanT we believe that the number here is unintentionally incomplete. Although the 
text says "500", it is very obvious that it was 1500, even according to the most sceptic scholars. "Buddhist Era" starts 
at the time when the Buddha attained Buddhahood, in His age of 35, i.e. 544 BC. 
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joop <pcpo |^^oooSco^6 QCogolSco oS§|Coo6o<^o ocoocoo^38og[|>Gcg 330 jj> 33 ^^ oSo^ooSqoooSii 
Gcooooo^.c8c2[|s^crx) gooSooooloo^i G|oo^s|^8qajp ( 8 ,|>jo 5 s^ qco|,s|g8ajj»GOj ) oapoSco 33&g3^ ocScooogGCgq 
8 ^.^s 33 q 3 go®>og qco^sGoaoSoo GCgSs^Solii ooooooo^oSc^^^ 33 og 33 gSogocq oScogS ocogoolScogSs 
c8oq[|cq;oo|^8^£olii 

In 2003, the Burmese precept-nun (sayalay) Ma SaccavadT became a bhikkhuni\x\ Sri Lanka, with the help of the 
Mahayana bhikkhunis there. Mahayana bhikkhun! is not somebody who became a monastic by motion and 
decision (at the formal Sangha meeting) (i.e. those who would become monastics according to the Vinaya), 
(rather,) because they are ordained by (personal) resolution, it is not possible to include them in the life as 
monastics (i.e. consider them as monastics). Sayalay Ma SaccavadT, who got help from Mahayana bhikkhunis, 
absolutely could not (/cannot) become a ( Theravada ) bhikkhuni. 

S^ooo^oGoFcoooooq ^ooco^epS opGq 36|8 jooG <p socpGooS ^so|ooc8oco , 6 lGooogq|[ 8 ao 6 pGoo 5 , 
GooosocpGooS, o^oaocpcooS ^soIgoo go38000 ©co 8 |oco 306 pGco 8 Gcgoo 38 og^|cooolcooo 8 |oco£^i[g; qolijJO 
38 og[Hg 8 ^ 8 g o £^COO CYOGgS^SGOOOGl^pS^ 33 G 0000033000 SGOg^ o 3 g;(gc 8 (g 36 jdlcooSii 

Because this problem occurred, in 1367 ME, 2006 CE, the "resolution sayadaws" such as Prof. U 
Gandhamabhivamsa, (Tipitakadhara) Yaw Sayadaw, Masoyein Sayadaw U Vasetthabhivamsa etc., (in the book) 
called ' 'Bhikkhunibhavabhava-vinicchayb’, made resolution together with (canonical) support that at this time it 
is absolutely impossible that (somebody) could become a bhikkhuni. 

|^^oo6|oo^sgoo8gojooo ojj»oqooosooooapo 5 n <jj>oqcooscoo(g 861 cooSii 

Myanmar monks do not prohibit a person. (They) in fact prohibit a (wrong) version (of scriptures and following 
it). 

33 C=j|S 3 o 8 sGCg 30030^.000 o£G 6 p 00030 COOOg COOSCOOOCJgoScO 8^gSs0gSsC|]^6k3GOgO^ 

oooojoSooossSsooo^SoloooSii 

It is not that (the monks) prohibit women from entering the Sasana, (they) in fact protect (the correct version of 
the scriptures) and prohibit the (different) versions of ideologies (related to) the discipline and rules of conduct. 

33 C=j|S 3 o 8 sGOgorp ||qOs8^[SSX^6|8 G 30 oSs^|G^CO oScOgScCg 33 g^q 0 CGoS^GCOOgOOOII 

If (there is) a separation from women (in Sasana), then how could there be right now tens of thousands of 
sayalays (in Myanmar)? 

2. Monks Disappear from Myanmar (article by U Myint Khaing, §sg8§8) 

£cgo oSsop^soSscooooooooo o j cS^so 8 ^§ 61 cooS cog^sg^s^ Gcgpcooc^oocoo 33g cIscS^so^gcoocooS 

In the country of Myanmar, in the era of king Mindon, there were up to 1 200 000 monks. Gradually decreasing, now 
there are only around five hundred thousand. 

jooj q^.8oo G(qoooc8^so8^|GCOscooS 

In 2012 there were up to six hundred thousand. 

JOOJ OOG^> joog c8 OOcS^SGC^fpCDoS CO 

(I heard) that since 2012 until 2015, (they) decreased by hundred thousand. 

co^.8 coq8op q^SGCGoSsGCOOco go^oooSs^cocoooSscoo G^oooosp33Gooo8ssgscooo8solo 
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The news that every year (they) decrease by ca. 70 000, is very frightening news. 



(Now) is the time (/"situation") when knowledgeable men (/"masters") and lay supporters (should) investigate (/"co¬ 
ordinate") what are the difficulties, and discuss (the issue). 



There were many (cases of) disrobing during the second world war, because "rice and betel" [i.e. immediate needs of 
monks] were not fulfilled. That is a case which may be understood (/"accepted"). 2 (People) heard that since that time 
Maha Gandhayone Sayadaw is going to disrobe. To those who went and investigated, the great lord master (told) 

"Let any difficulty occur to me. Let any suffering come to me. Even if (I had to) die, (I) will die only in these clothes 
[i.e. in robes]. I don't want to die in inferior clothes and (with inferior) food [i.e. the sayadaw doesn't want to die as a 
lay person]. 

OOGCOs|yS§SS|OOoS OQGOGoTiyO O^OCSO&COO 33§SOGpGOoS(c^S COolsO ^[oloOcS 
SgOSOJOS3GCg0033SoS33S^[S|8 OOO Cxj) GjG32o8o^(cjS ^Soo8cOOO^s(c^SOp Oo(i]«Sg(yS oS«SOCOSG|COoS 

Because there were no donors of shoes, (monks) had to caulk (/seal) (their broken shoes) with resin. (Even) that 
great master was the one who sealed his shoes and wore (them). If there were difficulties with meal, the double robe 
[i.e. one of the monk's main three robes of possession] was folded in half and kept aside, (thinking) "this may be for 
'making proper'" [this may be understood as that the robe would be then, still in the limits of Vinaya, sold., perhaps 
by help of a monastery helper. The earned money would then be used for monks to have something to eat.] 

33^|[gS^OOOOOGOOO CV3QOOOOOG[gOOo[y[c8ooSGCgOg [cqoScg^ C^sjySOOSGjCOCO 30^[g©0SSjjScg^SC\^ 
oo^soSsGCgGooooo|ys coojo5op6|8GCOSGCg^ oapScocSapScocS^ apocco q|So[cgg|GjS|cjg Godslopo op^sGosc^ goooSscoco 


2 In fact, the Sub-Commentary for Vinaya Pitaka, SaratthadlpanJ-Tika, speaks about the disappearance of the Buddha's teachings as the result of 
people's poor donations. Those would be caused first by the government (/"king)'s poor virtue, which would in turn cause irregular weather 
conditions - and thus poor harvest. With poor harvest, people would have little to donate, and then monks would be hungry. As they would not 
have enough means for supporting their disciples, they would also teach them little of the scriptures, which would in turn result in gradual 
disappearance of the teachings itself. - SaratthadJpanJ-Tika-3 -10. Bhikkhunikkhandhakam - Atthagarudhammakathavannana : "Gacchante 
gacchante kale kaiiyugarajano ad ham mika honti, tesu adhammikesu tesampi amaccadayo adhammika honti, tato ratthajanapadavasinoti tesam 
adhammikataya na devo samma vassati, tato sassani na sampajjanti, tesu asampajjantesu paccayadayaka bhikkhusahghassa paccaye datum na 
sakkonti, bhikkhu paccayehi kiiamanta antevasike sahgahetum na sakkonti. Gacchante gacchante kale pariyatti parihayati, atthavasena dharetum 
na sakkonti, pajivaseneva dharenti. Tato kale gacchante palimpi sakaiam dharetum na sakkonti, pathamam abhidhammapitakam parihayati, 
parihayamanam matthakato patthaya parihayati. Pathamameva hi mahapakaranam parihayati, tasmim parihlne yamakam, kathavatthu, 
puggaiapahhatti, dhatukatha, vibhahgo, dhammasahgahoti. As the time goes by and by, the the kings of the Kali Period will become 
unrighteous, and as they are unrighteous, their ministers also become unrighteous. Then the inhabitants of the country and state (also become 
unrighteous), and as they are not righteous, the rain doesn't rain properly. Thereafter the crop is not abundant, and when (the crop) is not 
abundant, the donors of requisites [i.e. food, robes, place to stay, and medicine] cannot give requisites to the Saiigha of monks. Monks being 
weary (/unsupported) by the requisites, will not be able to maintain (their) disciples. As the time goes by and by, the education (/ pariyatti) 
diminishes, (monks) will not be able to maintain (the scriptures) by explanations (/Commentaries), (they) will maintain them only in the (original) 
Pali form (/as the main Tipitaka). Thereafter, as the time goes by and by, (monks) will not be able to maintain all of the Pali ( Tipitaka). First the 
Abhidhamma Pitaka will diminish, and when it diminishes (it) will diminish from the end. Indeed, first just the ( Patthana) Mahapakarana diminishes, 
(and) as it diminishes Yamaka, Kathavatthu, Puggaiapahhatti, Dhatukatha, Vibhanga, (and) Dhammasahgaha [today known as Dhammasahgani] 
(will diminish). 
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(Mahagandhayone Sayadaw said) that for dessert, pieces of boiled dried tea leaves would be soaked in onion and 
eaten. If (one) wanted to eat a dessert very much, little novices would pick palmyra fruit (fallen from trees) and 
prepare (/"make") them without skill. (The palmyra fruit dessert) would become ungainly (/bunglesome?) and just 
that was good to eat. 

cooSgcooco^oo sgoscosoSGOOO cogcoSs^ 008000000 30Gooo8ssgssg8sco8so^ ojj>_ 6j <j>c8co8;Cj» GejsooosoloooS 

(Mahagandhayone) has written in his memoirs, that the best meal was when (the monks) were invited for meal by 
people who live on a field or in forest, and offered (to the monks rice) with goose-egg curry. 

coogSopejSGCOs ooolso^cooS ajj>G^«Gooo8sGCOoaoGpGOo5|<^soo (cj[^Go;G|COCO opGjSGCOsop ^»8sgos^8gosooco 
ggSgccooo ^og[ocj;oqoScYp co ^oScooqoo 

(Mahagandhayone Sayadaw) had [I think during the second world war] a single novice disciple. When he (the novice) 
was sick, the great master would have to care for (the novice) although (it is more common otherwise) [i.e. the 
novices massage their master]. He (the sayadaw) would have to massage the novice by feet and hands. Such was the 
great suffering of the second world war. 

o8[oqS320gSsy3G00pS S^gSscSogQgSop «Ocj|SG33oSG©o8o88s(gS jgoScG^OolcOoS qpc[(XpSoOg5s SoGG^ 00000 | 0 ^| 
G|oSc\j) ^QopS[o^;G^OCCOGul 33 §C\j) 330833008005 fepsjyOSG^CO [qpscoooo 003p8Gol8sG|y3o8cjpSgOOp OSj GJG330& 
GSjSCCOsly^OOOoS 

(One) had to overcome (that time) observing the rules of Vinaya so that they are not broken even in the (time of) big 
war. Also because of that, Mahagandhayone (monastery) was very famous. In such time when there was this much of 
shooting, (the Mahagandhayone Syadaw) has written such an impossible number of books. 

In Majjhima Nikaya 67. Catuma Sutta, the Buddha explains that there are four reasons why monks disrobe. 
(The excerpts below are from "The Middle Length Discourses of the Buddha, A Translation of the Majjhima Nikaya", 
Bhikkhu Nanamoli and Bhikkhu Bodhi, Wisdom Publications, Boston, 2009 [First Published in 1995]; p.563-565) - 

1. Then, after he has gone forth thus, his companions in the holy life advise and istruct him thus: 'You should move to and fro thus; you 
should look ahead and look away thus; you should flex and extend the limbs thus; you should wear the patched cloak, bowl, and robes 
thus.' Then he thinks: 'Formerly, when we were in the home life, we advised and instructed others, and now these [bhikkhus], who seem 
like the ymight be our sons or our grandsons, think that they can advise and instruct us.' And so he forsakes the training and reverts to 
the low life. 

2. Then, after he has gone forth thus, his companions in the holy life advise and instruct him thus: 'This can be consumed by you, this 
cannot be consumed by you; this can be eaten by you, this cannot be eaten by you; this can be tasted by you, this cannot be tasted by 
you; this can be drunk by you, this cannot be drunk by you. You can consume what is allowable, you cannot consume what is not 
allowable; you can eat what is allowable, you cannot eat what is not allowable; you can taste what is allowable, you cannot taste what is 
not allowable; you can drink what is allowable, you cannot drink what is not allowable. You can consume food within the proper time, 
you cannot consume food outside the proper time; you can taste food within the proper time, you cannot taste food outside the proper 
time; you can drink within the proper time, you cannot drink outside the proper time.' Then he thinks: 'Formerly, when we were in the 
home life, we consumed what we liked and did not consume what we did not like; we ate what we liked and did not eat what we did not 
like; we tasted what we liked and did not taste what we did not like; we drank what we liked and did not drink what we did not like. We 
consumed what was allowable and what was not allowable; we ate what was allowable and what was not allowable; we tasted what was 
allowable and what was not allowable; we drank what was allowable and what was not allowable. We consumed food within the proper 
time and outside the proper time; we ate within the proper time and outside the proper time; we tasted food within the proper time and 
outside the proper time; we drank within the proper time and outside the proper time. Now, when faithful householders give us good 
food of various kinds during the day outside the proper time, it seems these [bhikkhus] put a muzzle on our mouths.' And so he forsakes 
the training and reverts to the low life. 

3. Then after he has gone forth thus, when it is morning he dresses, and taking his bowl and outer robe, he goes into a village or town for 
alms with his body unguarded, with his speech unguarded, with mindfulness unestablished, and with sense faculties unrestrained. He 
sees some householder there or householder's son furnished and endowed with the five cords of sensual pleasure enjoying himself with 
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them. He considers thus: 'Formerly, when we were in the home life, we were furnished and endowed with the five cords of sensual 
pleasure and we enjoyed ourselves with them. My family has wealth; I can both enjoy wealth and make merit.' And so he forsakes the 
training and reverts to the low life. 

4. Then, after he has gone forth thus, when it is morning he dresses, and taking his bowl and outer robe, he goes into a village or town for 
alms with his body unguarded, with his speech unguarded, with mindfulness unestablished, and with sense faculties unrestrained. He 
sees a woman there lightly clothed, lightly dressed. When he sees such a woman, lust infects his mind. Because his mind has been 
infected by lust, he forsakes the training and reverts to the low life. 


3. Why Is Tahnyin Rare 

In one of previous NewPilgrims I have translated notes about Tahnyin, a kind of blanket used to 
cover the dead corpse of king, queen, or respected monks who passed away. I have received from Phyo 
Thar Lwin an additional information which explains why Tahnyin was rare. 

1. Because it is not used with auspicious meaning, and there is a fear that it may bring misfortune. 

2. Because the material - velvet - of which it was made, was not grown in Myanmar, it was imported 
by marine transport from India. 


4. Parimittajala Sutta — A Non-Canonical Protective Chanting 

Parimittajala Sutta does not appear anywhere in the Tipitaka, the Buddhist canon, however it 
appears in the set of Burmese protective chantings known as "Sirimarigalaparitta Pali" as chanting no.30, 
and is often memorized along with the other recitals by the novices and monks who follow the official 
Burmese monastic curriculum. 

This paritta, i.e. protective chanting, does not appear in the Sinhalese collections of chanting. I have 
discussed its history with Sayadaw U VajirapanTbhivamsa. Sayadaw explained to me, that at the time when 
the Burmese were in war with Thailand, the Burmese people saw Thais how they chant their protective 
chantings, and inspired by their texts, the Burmese people copied those texts for themselves. The chanting 
itself doesn't seem to contradict any Paji scripture in terms of its contents, however we need to consider 
the beginning - which refers to an actual place and situation during the Buddha's life. If this sutta is 
authentic, why wouldn't it be contained in the main Paji scripture? Sayadaw suggested, that it might be an 
abridged version for the famous Atanatiya Sutta of DIgha Nikaya 32, which contains this information in 
much expanded form, and also occurred in the Gijjhakuta Pabbata (Vultures' Peak), in Rajagaha. The 
original Atanatiya Sutta is very long, and I therefore assume that this is a short, devotional version of the 
original chanting, prepared to be suitable for lay people, easy to memorize and remember. 

Sayadaw U VajirapanTbhivamsa also told me, that it is not chanted during public occasions, nor is it 
a favorite chanting of monks. I learned that many scholar monks in fact reject this chanting and do not 
suggest their disciples to memorize it. However, it is commonly chanted by devoted lay people, once in the 
morning before leaving home - when going to work, and once again in the evening, before going to bed. 
The main benefit expected from this chanting is "protection" (there are five worldly dangers to protect 
oneself from, namely protection from dangers of fire, flood, thieves, kings, and mischievous heirs). 


5 





Original Pali 3 

English translation 4 

Namo tassa bhagavato a rah a to sammasambuddhassa. 

Namo ratanattayassa. 

Evam me sutarn, ekam samayam bhagava rajagahe 
viharati gijjhakute pabbate. 

(Bhante, the Venerable Mahakassapa,) thus have I 
(Ananda) heard. 

Tena kho pana samayena kumbhandena yakkhena, 
de vena yakkhena, indena yakkhena, brahmena 
yakkhena, 

On one occasion the Exalted One was residing at 

Vultures' Peak mountain in Rajagaha. At that time the 
ogre Kumbhanda. the heavenly deity, Sakka, (the King 
of Tavatimsa), the King of Brahmas, 

supannena yakkhena, nagena yakkhena, gandhabbena 
yakkhena, 

the King of Garula (heavenly birds), the King of dragons, 
the King of Gandhabba, 

pubbadisena yakkhena, aggidisena yakkhena, 
dakkhinadisena yakkhena, naratimadisena yakkhena, 
pacchimadisena yakkhena, parappadisena yakkhena, 
uttaradisena yakkhena, esannadisena yakkhena, 
samuddadisena yakkhena, akasadisenayakkhena, 
bhumadisena yakkhena 

Pubbadisa the Guardian (of the East), Aggidisa the Guardian 
(of the South-Eastern), Dakkhinadisa the Guardian (of the 
South), Naratimadisa (the South-Western) Guard, 

Pacchimadisa (the Western) Guard, Parappadisa (the North- 
Western) Guard, Uttaradisa (the Northern) Guard, Esannadisa 
(the North-Eastern) Guard, Samuddadisa (the Ocean) Guard, 
Akasadisa (the Sky) Guard, Bhumadisa (the Earth) Guard. 

(These Naga (dragons), Garuja (heavenly birds), Treasure- 
Keepers, Ogres, Heavenly Musicians, and Sakka, Brahmas, and 
deities should make a guard thus). 

Appameyyo buddho, appameyyo dhammo, appameyyo 
samgho, bhayassantam mahamoggaiianam. 

The Supremely Self-enlightened Buddha has numberless 
virtues; the Dhamma has numberless virtues; the 

Samgha has numberless virtues; the Venerable 

Mahamoggaliana makes appeasement of all dangers. 

Yattha yattha apadaka, yattha yattha dvepada, yattha 
yattha catuppada, yattha yattha bahuppada, 
padaandham uruandham cakkhuandham mukhaandham 
jivhaandham. 

There are footless living beings, bipeds, quadrupeds and 
multipeds that can give dangers. (Those Naga 
(dragons), garula (heavenly birds), Treasure Keepers, 
Ogres, Heavenly Musicians, and Sakka, Brahmas, and 
deities should make a guard and prevent dangers by not 
lifting their feet, not moving their tongues). 

Namo buddhassa, namo dhammassa, namo samghassa, 

Highly Veneration to the Supremely Self-enlightened 
Buddha, the Dhammas and the Samgha the Noble 
Disciples. 

Sakaia iokadhatu mata pitu buddha rakkhanam katam. 
Sakaia iokadhatu mata pitu dhamma rakkhanam katam. 
Sakaia iokadhatu mata pitu samgha rakkhanam katam. 

Rattim va divam va sada mam rakkhantu. 

I seek protection of the Supremely Self-enlightened 
Buddha, the Dhamma and the Samgha the Noble 
Disciples, as the superme parents of all the world. 

Sabbedevataya imassa parimittajaiassa tejena imasmim 
appa katam sarire ye keci upaddava, anubhavena tejena 
imasmim ioke imasmim jambudipe, imasmim pabbate 

(May these Naga (dragons), garuja (heavenly birds), Treasure 
Keepers, Ogres, Heavenly Musicians, and Sakka, Brahmas, and 
deities make a guard for every day and night and protect me 
who has already sought protection of the Supremely Self- 


3 Copied and slightly edited from "How to Live as a Good Buddhist", (translated from original Burmese) by U Han Htay 
and U Chit Tin, Department for the Promotion and Propagation of the Sasana, 2002; vol.l, pp.188-189. 

4 Copied and slightly edited from "How to Live as a Good Buddhist" (translated from original Burmese) by U Han Htay 
and U Chit Tin, Department for the Promotion and Propagation of the Sasana, 2002; vol.l, pp.189-191. 
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imasmim nagare imasmim gehe sabbasatru vinassantu, 
sabbe upaddava vinassantuti. 

enlightened Buddha, the Dhamma and the Samgha the Noble 
Disciples). 

By the power of all deities, Brahmas, and this Parimittajala 

Sutta, the prominent and unprominent numerous dangers may 
all disappear from my body. 

By the power of all Devas Brahmas and this Parimittajala 

Sutta, may all enmities and all dangers disappear from this 
world, this Universe, this JambudTpa Island, this mountain, this 
town, this dwelling-house. 

Parimittajala sutta m nitthitam. 

Here ends the Discourse of Parimittajala Sutta. 


5. Dagun-Daing - The Burmese Flag-Staff 

Joah McGee, the chief author and editor of the Burmese guide for foreign yogis - Shwe Lan Galay - 
suggested that I discuss certain questions and matters about Myanmar with Sayadaw U Mandala, a 
knowledgeable monk who himself remembers Webu Sayadaw. Webu Sayadaw is one of the most famous 
Arahants of recent Burmese history, and one of the most important links to the appearance of modern 
meditation retreats all around the world, including those founded by S.N. Goenka. Below you can see my 
Burmese version of questions that Joah McGee first asked me in English, somewhat edited and extended. 
Then follow the answers as I received them from Sayadaw U Mandala during our telephone conversation. I 
would like to express my gratitude to Ma Khin Khin Hsu and Ma Cho Thay who helped me to understand 
sayadaw's voice and note the information correctly. 

OPII OOg^cftS 33 fcflOSSgg 6 j 30 ^oS(j 30 - (^||d^s|j]Sg|^8^S6)oOoSll OOOPoScOQSII CQg^O^S^S Cy|| 3 l^s[sjSs QQoSoft 
ooSooooolco oy6psn 

A) The meaning of most flag-staffs is 'generosity 1 . Is it true? Venerable sir, how is generosity related to 
flag-staffs? 

- OOg^C^Sl OgOgOS = 33CO - G 33 o 8 g(j 30 33COI G33oS[gSs 000000033(^8 Cg||6lcOoSll Og||3l^s(i}Ss33^o8 OOgcSolll 
G333SgS§Ss ¥ o6s88oOGOOOII g|SogG|Ss6j OO^OOsjgS OCpG|£s|^ 861 oOoSll § OOg^O^S OgOgOS^S G33oS[yS(ijSsOg 
3300033(^0 (yoloOoSlI (33G^»OOGOo8g [ysg GOSGCO^GOoSll) ©GOOgcScj SsSoloScOgSs |^86loOoSll 

- Dagun-dain (and koukar) are offered as flags/banners, being the symbols of victory. They do not have 
the meaning of generosity. They are a kind of mark of victory. A king becomes a king by his royal 
symbols/adornments (e.g. his scepter etc.). (In the same way) Victory is certified by dagun-daing and 
koukar. It is a custom to give/donate (a dagun-taing and koukar at a Buddha's shrine) after the Anekazat 
Event (i.e. The event when monks and lay people recite the Buddha's cerses utrered right after His 
attainment of Buddhahood, where He proclaims His victory over Mara). (Dagun-taing) have also the 
meaning from Dhajagga-Sutta (one of the 11 parittas, where Sakka the kung of gosd encourages his army 
of gods to glance at his banner if they have fear during the battle with asuras, and the Buddha then 
suggests to monks that (in place of glancing at a banner) they recollect the qualities of the Buddha, 
Dhamma, and Sangha). 

- QOepco^Ss §8^S6loooS - oo^oospsog oog^S |8 g|goSii aoSsgo ^oo^coSsog 000080^ G| 61 cooSii - 

GO^OOg^ OgOQoSoOgSlI ^OOGOOoSoOoS - GO^Jo^OOoSoOgSlI GOOQoSoOgSsgO GO^GCOOoSoOoloOgS - 
G^OOOOOS06pGOo8 COCOG^fjO QO^>Og g^QoSsoIj) GsT^SoloOoSlI 
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- (It's meaning) may be also conceit. (One's) phenomenon of conceit shouldbecompared to flag-staff. Only 
when one descends (fromthe conceit, the flag-staff), it willbe possible to start ascending toward Nibbana 
(symbolized by pagoda near flag-staff) . (There is a saying) ©og oog^ ogoooSoopS [mana dagun htu-tat 
thee] = "(he/she) can erect the flag-staff of conceit" (i.e. May become conceited). The mental concomitant 
of conceit is included in cetes/fes(Abhidhamma list of mental concomitants). Long ago, Bakara Sayadaw 
likened conceit to hmankin (the ornamental pinnacle of a tiered roof). 

- 33031^,61^ Jll OOJ - gOOOOOGOo£|3303l^ll - OOOO^SOg olc\gS33o88<gO OOOSOOcSlI OC>g^O^SsOg||OOOSOO 33Qg|[S 

sooSq|[solcooSn ©g = oog^o^Sii (§sopo88^ oog^c^Ss ©ooosopsog [ocjfiS). 
oog^o^Ss go5goop6psop og||oo ooggo gsc^sop ologs ( ocp)(jO ^oloooSii 

- In Apadana Paliiyo\.2 MMp. 282) is Upavannatherapadana chapter, where is mentioned that ven. 
Upavanna, in his previous life, hung a piece of cloth ("sarong") on top of an (erected) bamboo pole, which 
was his donation. He gained ten benefits for that donation and became an Arahant in one of his next lives. 
Apadana Pali there explains the ten benefits earned by the merit of donating a flag-staff. 

U Hote-Sein also explains dagun-daing in his Burmese-English-Paji Dictionary as "the sacred 
flagstaff", in Paji "ketu-yatthi". 


on og^s|cqgGogpSs(i|6pcp^op ySs[spgooo5tpo5oooSoo (GoSgoSoSScsoSyo (opoftlGooS) 


og£s 

C7gSG0pp(fs330g00 Og||OOOSCO G 

©og oooloo© cooSoooosoSog 

q^g^goloooSii dllc 

oopS oo84u 

oog^o^Scogoo GOgpSs^oSG 

©jog ©OOoSyoSGOOOologSCOIl) 3©g|Sop€ps 33C\j) 

oopsgscoos OgGpSII 


B) (It is said that dagun-taing) delimits and marks the place where is a monastery. The land donated to a 
monastery was sometimes given to farmers in the socialist era. Therefore, (it is said that) some dagun- 
daings don't mark a monastery any more. 

Oil ©SsOg^oSsGSoS - G^OOGjSs GCOGCOgpgp «^|GCOSII COg^O^Sjc^S COOCO^OG^ (OOOOOGjfej)og CGoSgoSoOcSlI 

Jll OgC^GSoS - G(fej<DOG|Ss GCOGCOgpgp (j|OOoSll 

gll Cgo8cOo8Ge|SG©o8 - G^COGjSs GCOGCOgpgp <j|COoSll 

gii ogGji GCoSc\p^GG|SGooo£8coo cg|[3l^;G(tj coocogOG^32o;cg;og oSosgoocooSii (gooo - Ggp8pi| ©gGCOsfcqOS 
^cSG^OgCOjoSs oSSggOOCOjgSll) 33§30g||,OOCO^SOO 33^se|330n00330^£s oSoGCg GSOOCQSjCOoSl CO £ ^|[8si 
gOgSgOCOjgScOjgSg GSOOOOSjCOoSlI 33§33£)lGOggO 33^SSjOO G^GOgOg GGpSsCOoS glsCOoSlI COOCOgOGjqOOjgS 30g 30^SG| 
©gs^c8g|oo330^Sso ^SoooSi c6g^c^£s3oc^£soii os|^(g|^) - government grant-land (coocogoG^ coS^jog cgccgog 
GSpSsCOOg |g^COOCOgOG|^ o|g£^£GCOOCg;il COg)| G^GOgOg 33^SSjOO COOCOgOOg OgSgS GOSCOoSl CO0COgO33g£sGC0Q 
o|g8ll OSj^G^gSgSGCgOO COOCOgOCg c|jCg|[C|£ COOOOCpSoj) SjolcOcSlI GGp£s(i}Ss OoSgSs glsgSs gCOgSgSo CgOGjCOoSll) 

1. Era of king Mindon - so far no exact register of land (ownership). (At that time) the dagun-daings marked the land 
(given to) Sasana. 

2. The era of colonialism - exact register of land (ownership) is established. 

3. The era of Liberation - the exact register of land (ownership) is still established 

4. In 1962, the Revolution/Resistance Council has confiscated all of the land that was donated (to Sasana), all of the 
Sasana land. (For example, they confiscated all of the land between Shwedagon Pagoda and Sule Pagoda). Since then 
sTmas must be built according the decision (/with the permission) of the government. (Cemeteries, cinemas etc. also 
have to be built with permission of the government.) At that time government either sells the land or rents it out. The 
land owned by Sasana is now all based upon the decision of the government, not at all according the dagun-daing 
(i.e. Joah's original info was correct, but the time since the confiscation occured could be specified). (The government 
indeed decided to donate certain plots of land to Sasana, but not all that was previously possessed.) Because the 
government sold certain plots of land (previously owned by Sasana) to lay people, it is no more Sasana land. The land 
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sold/given by government is called 'grant-land' (garan mye). If the owners of grant-land donate that land to Sasana, 
it is however still officially owned by the donor, not by Sasana. Monks may stay tgere and build there monasteries, 
however selling, buying, and renting out of the land is permitted only to te donor. 


on 06^0^8008930000090 ogoooco 3006 |glo€) 9009 go^oIoooSii |ojo 5 %ocx})gps oo&olo^gop 

CjOQigpQCOSolscyj) OQOO90 OJPOO^O cjffiSsGOoSflSoloQoSlI 0 ^ 6 ]O 0 &OGCQg 61 g«yO OGCTOOCO 30093IG000 


0086I; qSobooSc^ 090800 rcp^olcooSii 333) qS^Socoo; ocpgpgll 

C) There is a statue of ven. Pindola Bharadvaja on one dagun-daing. Have you ever heard of a story that 
the Buddha sent four Atahants to spread Sasana in the world and ven. Pindola Bharadvaja was one of 
them? 

- Sayadaw has never heard of such story with four Arahants, but he agrees that this might be confusion 
with the story where tge Buddha sent 5 Arahants to spread Sasana, however none of them was ven. 
Pindola Bharadvaja. 


?9|5 o 


0011 sooc oGomooo 000 


nr 


6|^looo §069^081890 3QOG|cqoS 9809^060^0000 099 8 o 5 ff 8 ; 3 oS 


(13^0000)3009; ej|OCO (90199109 30(90830000; (sj§6)oOoSll 3P^|S OGqpOCO ooo€]^ 1 qoo 069^.0^89. oooSoft s^Soo 


099p;n 

D) The statue of ven. PB is on the Dagun-daing to remind us of the story with him. What is the connection 
between ven. PB and dagun-daing? 

- oGcnoc\ooGOo£| ooo;s|[gS;<90 o8§c^o;c>9 G3QoS^S[gS;) - 30<9o83000o;so(gS (90I000S11 

- this is to show the instance when ven. Pindola Bharadvaja excelled over the non-Buddhist ascetics, by 
psychic powers, and thus proved that only Buddhist monks are able to surpass wordly abilities. The main 
intention is to remind us of the empirical evidence when a Buddhist monk achieved something that non- 
Buddhist ascetics did not achieve. 


cii og noco 00061^)0(90090)00 069^0^890 sogoTo^ 000000 090099 <900900909 gSgplcooSii 
GCCOoosflS;ooo^o9 6|Sfl8oooSs8 9; 390^9 <9o;coS;^ §§06^09 oo£oo;ooocoo; cxp6p;ii 

E) We can see people climbing on the dagund-daing. Does that symbolize people's desire for sensual 
pleasures? 

- oog^o^SGoToooo o^c^oogS oGcnooooooSy oS^c^p^SoogSu 990(90000 <9 o;oooSii 

- no, such an interpretation is wrong. It symbolizes the non-Buddhist ascetics as unable to achieve what 
ven. Pindola Bharadvaja in fact achieved. 


May all beings be happy © 
monk Sarana 
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